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Abstract: The present paper offers a state-of-the-art cognitive-pragmatic view of
proverbs by reviewing two dominant theories known as the Great Chain Metaphor
Theory (GCMT), defended by Lakoff and Turner (1989), Turner (1991, 1996, 2000), and
Gibbs (1994, 2001, 2002, 2006), and the Extended Conceptual Base Theory (ECBT),
defended by Honeck and Temple (1994), Honeck and Welge (1997), and Temple and
Honeck (1999). The paper builds on some of the weaknesses and omissions of these two
theories, suggesting adjustments and modifications for a more explanatory framework in
light of evidence from English and Tunisian Arabic proverbial data. In particular, the
ECBT’s conceptual, pragmatic, and psychological dimensions are questioned while the
GCMT is criticized for the unilateral nature of its GENERIC IS SPECIFIC component.
The outcome of this discussion offers a re-classification of proverbs as mapping-free,
single-mapping, and multiple-mapping. The paper closes by addressing some of the
implications of a cognitive-pragmatic view of proverbs for proverb translating.

Introduction:

Proverbs form the gist of what cultures consider of real concern to them (Lawal et
al. 1997:636), presenting cultural undesirables and desirables, all of which betray
the cultural models a culture lives by (Shore 1996). Honeck and Welge
(1997:609) capture this as a “cognitive-ideals hypothesis,” consisting of “ideal-
disconfirming” and “ideal-confirming” proverbs. Ideal-disconfirming proverbs
exhort people to shun undesirable behaviors and ideal-confirming ones propagate
desirable cultural values. People of the same culture transmit proverbs to
posterity, and, above all, use them not only as a regulatory mechanism for their
life, but also as a privileged mode of understanding. As representing recurrently
lived and deeply entrenched cultural experiences, proverbs are invoked to make
sense of abstract and concrete everyday experiences.

Proverbs have been shown to perform various functions in cultures,
namely, stylistic (Lawal et al. 1997:637), pragmatic (Lawal et al. 1997; Honeck
and Welge 1997; Temple and Honeck 1999), cognitive (Lakoff and Turner 1989;
Honeck and Welge 1997), didactic (Fox 2004; Brown 2004), socio-psychological
(Haas 2002), and even therapeutic functions (Al-Krenawi 2000). In particular,
Lawal et al. (1997:637) showed how proverbs play an important socio-pragmatic
function among the Yoruba, whereby being elderly correlates with the privilege
to speak proverbially and with being respected by the young for this very
privilege of speaking proverbially.
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Colston (2000:627) situates the study of proverbs at the intersection of the
disciplines that constitute the cognitive sciences. Indeed, they have linguistic,
cognitive, psychological, and anthropological dimensions. Proverbs have
obviously a linguistic side, which makes them apt to be transmitted culturally,
and to apply to various states of affairs in the world. Their cognitive dimension is
that we use them in our everyday interactions with other people to make sense of
current experiences. Honeck and Welge (1997:608) argue that “proverb cognition
involves a complex set of cognitive structures and processes that are common to
all humans.” Proverbs, thus, reside in “the cultural part of cognition,” to which
“each generation has added some of its wisdom to the total stock of ‘pass it
along’ type of information (D’Andrade 1981:179). Their psychological function
is that “they categorize events and motivate thought and behavior” (Honeck and
Welge 1997:608). Their anthropological dimension reveals them as a cultural
wealth summing up the way of life and thought of a given culture.

Proverbs can be situated within the tendency of humans to favor indirect
communication. As such, proverbs can be classified along with metaphors,
idioms, irony, hyperbole, and indirect speech acts (Gibbs 1994; Temple and
Honeck 1999). As an indirect mode of speaking and understanding, proverbs
offer their users the freedom to conceptualize indirectly what they would have
thought about twice before saying directly without offending their targets.
Conversely, their targets are given to understand them by aligning two apparently
different but cognitively similar states of affairs, depending for their resolution
for the most part on metaphoric mappings.

The structure of the present paper is as follows. The first section offers an
overview of Lakoff and Turner’s (1989) and Honeck and Temple’s (1994) views
on proverbs. The second section addresses the weaknesses of both theories. The
third section tries to amend both views by suggesting a classification of proverbs
according to types of mapping. The last section discusses the implications of a
cognitive-pragmatic view for proverb translating.

1. Cognitive-pragmatics of proverbs

As far as my knowledge goes, there are two dominant cognitive views of proverb
understanding, namely, the Great Chain Metaphor Theory (GCMT), defended by
Lakoff and Turner (1989), Turner (1991, 1996, 2000), and Gibbs (1994, 2001,
2002, 2006), and the Extended Conceptual Base Theory (ECBT), whose main
proponents are Honeck and Temple (1994), Honeck and Welge (1997), and
Temple and Honeck (1999). This section sets the two frameworks side by side,
highlighting their basic tenets.

1.1. The Great Chain Metaphor Theory

Lakoff and Turner (1989:172) define the Great Chain Metaphor Theory (GCMT)
as “an ensemble, something like a string quartet, in which there are four members
with separate entities, but who so often play together that their identity as a group
is more prominent than their identities as individuals.” The first member of this
quartet is the GENERIC IS SPECIFIC metaphor, which maps a single generic-
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level schema onto a large number of specific-level schemas having the same
generic-level structure (Lakoff and Turner 1989:162). The GENERIC level of the
mapping is the proverb’s text and the SPECIFIC level is the state of affairs in the
world that the proverb profiles. The GENERIC-SPECIFIC mapping preserves the
schematic structure of the SPECIFIC level, and requires that the two levels have
the same isomorphism or internal schematic structure, otherwise the GENERIC
level would not be invoked to conceptualize the SPECIFIC one.

Lakoff and Turner (1989:163-4) exemplify their theory using the case of a
presidential candidate who commits a personal blunder that was reported by the
press, thus destroying his candidacy. Instead of blaming himself, he blamed the
press coverage for disclosing his blunder. The particular proverb that can be
invoked to conceptualize this political state of affairs is “Blind blames the ditch.”
The application of the GENERIC IS SPECIFIC to this state of affairs enables us
to posit the following correlations or mappings across the GENERIC and the
SPECIFIC domains:

Blind person: the presidential candidate

Blindness: the committed imprudence

Falling into the ditch: committing the imprudence

Being in the ditch: the destruction of the candidacy

Blaming the ditch: blaming the press coverage

Judging the blind man as foolish for blaming the ditch: judging the candidate
as foolish for blaming the press

Thus, proverbs have “the power of generality, that is, the power to make sense of
a wide range of cases” (Lakoff and Turner 1989:165). Indeed, the same generic
schema may be applied to an infinite number of other specific states of affairs
sharing the same generic structure.

Lakoff and Turner (1989:166) argue that the GENERIC IS SPECIFIC
“applies to proverbs worldwide,” and that the “distinction between generic-level
information and specific-level information is common in conceptual systems
throughout the world and that proverbs are common in the world’s cultures
because of this distinction.” This universal dimension of the GENERIC IS
SPECIFIC may follow from the mediation of metaphor/analogy as a cognitive
capacity available in the human mind. However, this cognitive universalism is to
be contended with culture specificity.

The GCMT is more complex, involving, beside the GENERIC IS
SPECIFIC metaphor, the Great Chain of Being (GCofB), the Nature of Things
(NofT), and the Maxim of Quantity (MofQ). According to the GCofB, “we
understand proverbs as offering us ways of understanding the complex faculties
of human beings in terms of these other things” (Lakoff and Turner 1989:166),
where humans stand on top of the hierarchy of beings in the world. The GCofB,
thus, offers itself as “a contemporary unconscious cultural model indispensable to
our understanding of ourselves, our world, and our language” (Lakoff and Turner
1989:167). Thus, the use of animals and lower beings on the chain to talk about
humans is but a form of evaluation of human behavior, whereby what is at stake
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is man’s “aesthetic and moral sense, and rational capacity, not his physical
characteristics, his animal desires, or his raw emotions” (Lakoff and Turner
1989:166-67). By linking the GENERIC IS SPECIFIC and the GCofB, the
GCMT “allows us to comprehend general human character traits in terms of well-
understood non-human attributes; and, conversely, it allows us to comprehend
less well-understood aspects of the nature of animals and objects in terms of
better-understood human characteristics” (Lakoff and Turner 1989:172).

The NofT is “a largely unconscious, automatic, commonplace theory
about the nature of things, that is, the relationship between what things are like
and how they behave” (Lakoff and Turner 1989:170). Thus, the NofT is “a causal
theory that links attributes to behaviour: the characteristic behaviour of a form of
being is a consequence of its characteristic attributes” (Lakoff and Turner
1989:171). The NofT in the GCMT combines with the GCofB to account for
proverbs. The MofQ), on the other hand, uses Grice’s (1975) dictum, “Be as
informative as is required and not more so,” which builds into the GCMT “a
pragmatic principle of communication” (Lakoff and Turner 1989:171-72),
regulating the flow of knowledge between the different components of the theory.
For instance, in the proverb “Big thunder, little rain” the MofQQ constrains the
amount of knowledge we have about thunder and rain, excluding lightning, wind,
etc.

1.2. The Extended Conceptual Base Theory

The ECBT is conceived of as a “problem-solving framework™ and “process-
oriented theory” since proverbs are held to be puzzles that need resolving
(Honeck and Temple 1994:91-92). According to Honeck and Temple (1994:92),
proverb resolving follows a multistage-processing model of understanding,
consisting of three phases: a literal phase, a figurative-meaning phase, and an
instantiation phase. The model works by elimination, i.e., in the absence of
enough clues for non-literal interpretation, literal meaning is assumed as a default
mode of understanding, otherwise the literal mode is abandoned in favor of a
figurative understanding (Honeck and Temple 1994:93). Honeck and Temple
(1994:94-95) argue that “the figurative meanings for proverbs cycle back to
incorporate their literal meanings.” To ascertain that the multistage-processing
model may work with proverbs when it did not with metaphors, idioms, and
indirect speech acts, Temple and Honeck (1999:44) suggest that its invalidation
with proverbs is more difficult because the latter may admit literal and
metaphoric readings.

Two types of situations are distinguished for the interpretation of proverbs:
“irrelevant-context situations” and “relevant-context situations.” An irrelevant-
context situation is one where a proverb is used rather artificially, with no
supportive context or situation to which the proverb may be applicable. A
relevant-context situation is, however, uttered in a genuine communicative
situation to which it is intended to apply (Honeck and Temple 1994; Temple and
Honeck 1999). Honeck and Welge (1997:608) argue that “the key premise in the
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cognitive view is that proverbs are best treated as abstract theoretical mental
entities, rather than as familiar, culturally embedded forms.”

2. Criticism of the ECBT and the GCMT

As mentioned earlier, the ECBT defends a multistage processing model of
proverb understanding (Honeck and Temple 1994; Temple and Honeck 1999).
This model consists in thinking that a figurative understanding emerges from a
literal sequel, making the same mistake made by Searle (1979:59) in his
pragmatic view of metaphor, whereby metaphor is thought to be grounded in a
literalist view of language, which holds that metaphoric meaning is mediated by
literal meaning. There exists tremendous psycholinguistic evidence that
metaphor processing does not involve such a strenuous exercise, whereby
understanding it entails transiting via the literal words that make it up. This
processing procedure has been demonstrated to be cognitively uneconomical and
psychologically unreal (Gibbs 1994; Gibbs and Beitel 1995; Colston 2000). If
such is the case with metaphor processing, and since the understanding of a
substantial number of proverbs depends on metaphoric mapping, therefore what
applies to metaphor processing should logically apply to the processing of
proverbs.

For a theory that draws on pragmatics for proverb understanding, the
ECBT makes not so useful a distinction between “irrelevant-context situations”
and “relevant-context situations.” There are at least two pragmatic problems with
Temple and Honeck’s “irrelevant-context situations” category. First, this category
presupposes that proverbs are invoked without a situational context to which they
can attach, which is pragmatically inappropriate. Marmaridou (2000:216), for
one, rightly argues that ‘“the most prototypical speech acts are socioculturally
and/or linguistically conventional, whereas less prototypical ones rely more
heavily on interaction for a specification of their illocutionary force.” In practice,
people do not use a proverb in isolation and ask their interlocutors to find a
specific state of affairs in the world that may fit the proverb. This may only occur
in rare situations such as the pedagogic one as Temple and Honeck themselves
acknowledged it. In actual fact, things happen the other way round; if there is no
state of affairs to which they may apply in the real world, proverbs will not in the
first place be invoked by users.

Second, a corollary of the first misconception is that since proverbs are
actually uttered to conceptualize a state of affairs in the world, the spatio-
temporal context, which maximizes cognitive economy (Sperber and Wilson
1995:125), should minimize equivocation or ambiguity of a proverb. If The best
fish are found near the bottom were attached to its pragmatic context of
enunciation, Temple and Honeck (1999:44) would not have stated that the
instantiation of this proverb admits a literal or figurative interpretation. For
instance, if this linguistic form is uttered by the seaside in daylight, no attempt
will be made to compute it as a proverb; it would be a statement of fact about real
fish existing near the bottom. However, if it is uttered in a classroom, making
sense of it without seeking the help of a mapping will not succeed in accounting
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for it as a proverb. In genuine communicative situations, this evocation-
invocation pair (Fillmore 1982:122) between a specific state of affairs in the
world and the way it is conceptualized proverbially, is essential for both the
generation/production and processing of proverbs. Thus, the “irrelevant-context
situations” category has no real practical usefulness.

There are two major criticisms that can be leveled against the GCMT.
Although the GENERIC IS SPECIFIC is a useful and valid account of proverb
processing, it is an overgeneralization to claim that all proverbs require it. Lakoff
and Turner assume that all proverbs abide by metaphoric mappings. On the other
hand, members other than the GENERIC IS SPECIFIC in the GCMT are, to say
the least, superfluous. As Honeck and Temple (1994:100) rightly argued, the
GCofB restricts knowledge about proverbs to human beings when not all
proverbs are about human beings. I believe that in processing proverbs we make
use of the same knowledge and cognitive processes active in other non-proverbial
phenomena. In this case, if we admit that proverbs involve metaphoric mappings,
therefore they are processed using the same cognitive mechanisms implemented
in processing metaphor. Moreover, there is no need to make provisions for the
NofT as a separate knowledge base since this is already part of our general
knowledge of the world, i.e., our pragmatic competence. Another criticism has to
do with positing Grice’s MofQQ as a regulatory pragmatic principle in the
understanding of proverbs. It seems to me that the MofQ is only ancillary to
Sperber and Wilson’s (1995) general principle of relevance, as Honeck and
Temple (1994) rightly pointed out.

Thus, the two views suffer from some pragmatic inadequacies. The ECBT
contrives a category that is pragmatically anomalous while the GCMT makes
provisions for a pragmatic scheme which is already part of our pragmatic
competence. The ECBT, on the other hand, adopts the psychologically unreal
multistage processing strategy while the GCMT assumes that all proverbs require
the GENERIC IS SPECIFIC metaphor.

3. Alternative proposal
Although the GENERIC IS SPECIFIC will be retained, it will be argued that it is
much too restricted to account for all proverbs. The GCMT should allow for non-
metaphoric proverbs to occur. Honeck and Temple’s concept of “relevant-context
situations” will also be retained as it provides pragmatic grounding for proverbs.
The ECBT should allow for proverbs to arise naturally from pragmatic contexts,
without the contrived “irrelevant-context situations.”
To make sense of proverbs, relevance-theoretic framework will be drawn

upon. Sperber and Wilson (1995:125) capture their theory in the following way:

Relevance

Extent condition 1. an assumption is relevant in a context to the extent that its

contextual effects in this context are large.

Extent condition 2: an assumption is relevant in a context to the extent that

the effort required to process it in this context is small.
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I take the issuance of an utterance in context to be the assumption in Sperber and
Wilson’s scheme, where the context involves a state of affairs in the world. If the
utterance triggers enough contextual effects, i.e., if it is felt to apply to this state
of affairs, it is relevant to this state of affairs. Relevance in the case of proverbs
obtains whether a proverb is literal or metaphoric. If the utterance is found to
apply literally to the state of affairs, then the proverb is mapping-free. However,
if the utterance is found to apply metaphorically to the state of affairs, the proverb
involves a mapping, and here the GENERIC IS SPECIFIC comes in. In both
cases, relevance should obtain as a result of minimal processing in context.
Metaphor and non-metaphor have been shown to involve the same cognitive
abilities (Sperber and Wilson 1995:237) and the same response times to process
them (Gibbs 1994). The decision for literal or metaphoric understanding happens
at the cognitive unconscious level, whereby “most of our thought is unconscious,
not in the Freudian sense of being repressed, but in the sense that it operates
beneath the level of cognitive awareness, inaccessible to consciousness and
operating too quickly to be focused on” (Lakoff and Johnson 1999:10).

To account for proverbs in English and TA, two languages belonging in
two remotely- related cultures, two classes of proverbs will be distinguished:
mapping-free and mapping-motivated proverbs. Mapping-free proverbs apply
literally to only one specific state of affairs in the world targeted by the proverbial
utterance. However, mapping-motivated proverbs espouse the GENERIC IS
SPECIFIC metaphor. Mapping-motivated proverbs will be further distinguished
into single- and multiple-mapping proverbs, where the former maps the generic
structure of the proverb onto a single specific state of affairs, while the latter
maps the generic structure of the proverb onto a multiplicity of specific state of
affairs in the world.

3.1. Mapping-free proverbs
Recall that the ECBT proposed a multistage model of proverb processing
(Honeck and Temple 1994), which has been shown to be at odds with its own
psychological reality, and which is in contradiction in terms with Temple and
Honeck’s (1999:42) own claim that the rule in proverb understanding is
“constructing a figurative or literal proverb meaning.” Recall also that the GCMT
offers a metaphoric model, whereby each proverb depends for its interpretation
on the GENERIC IS SPECIFIC metaphor (Lakoff and Turner 1989). There is,
however, evidence in English and TA of a category of proverbs that are
independent of the GENERIC IS SPECIFIC metaphor, which, to say the least,
constitutes a major exception to Lakoff and Turner’s GCMT. This category of
proverbs admits only a literal interpretation that is not a transitional route to their
figurativeness as Honeck and Temple stipulated (1994).

There is a sizeable corpus of proverbs that strictly say what they mean about
a particular state of affairs in the world. Such cases may include the following
proverbs in English and TA:
@)

Never put off till tomorrow what can be done today.
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A friend in need is a friend indeed.

A hungry man is an angry man.

A man is known by the company he keeps.
Take things as they come.

Without hope the heart would break.

2
itRadda wi-thadda w-law ykun 3li-ik  id-dayn
have lunch-IMP and lie down and if be-IMPERF onyou the debts
wi-t3asa  wi-tmissa law kaan ykunu xaTwtayn
and dine and walk if be-PERF be-IMPERF  step-DUAL

‘Have lunch and lie down even if you have debts, and dine and have a walk even if it
were only two steps.’

kul 3ala kaifi-k wi-lbis 3ala kaif in-naas
eat on choice your and wear on choice the people
‘Eat what you want and dress the way people want.’

3iis ki-ma tilqa mus ki-ma tHibb
live-IMP like what find-IMPERF  not like what like-IMPERF
‘Live as you find not as you like.’

Presumably, all the proverbs in (1) and (2) do not require any mapping of a
GENERIC scene onto a SPECIFIC. Such proverbs are unambiguous as to what
particular scene they should apply—a literal scene that is not figuratively
extendable within the culture.

Theoretically, there are two potential stands: either to consider that the
foregoing proverbs are not proverbs by the GENERIC IS SPECIFIC standard, or
to consider them as full-fledged proverbs, in which case the GCMT needs to be
amended to include them. As we are not going to discard these as non-proverbial
because they do not fit the theory, we have, however, to accept them as they are,
i.e., as proverbs, and make the theory embrace them, which is to be discussed
later on in the paper. This category called tentatively mapping-free proverbs is
testimony that the GENERIC IS SPECIFIC metaphor is not the only applicable
scheme, neither is the sense of “literal” in understanding the same as the one
stipulated by the ECBT, which is one of the three phases of the theory. Thus, this
category of proverbs is a problem for both the GCMT and ECBT.

3.2. Single-mapping proverbs

The GCMT stipulates that the GENERIC IS SPECIFIC “maps a single specific-
level schema onto an indefinitely large number of parallel specific-level
schemas” (Lakoff and Turner 1989:162). There is, however, need to modulate
this categorical statement about the nature of the mapping. This
overgeneralization does not seem to take into account proverbs whose
applicability is far too restricted in scope than assumed by the theory. Indeed, this
category of proverbs includes proverbs allowing a single mapping, whose target
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is specified in the very text of the proverb. Examples of this kind may include the
following in English and TA:

3)
Speech is silver, but silence is gold.
kaan l-kaalem min fiDDa ykun is-skaat Dhabb
if the speech from silver be-IMPERF the silence  gold

‘If speech is from silver, silence would be gold.’

The speech-silence proverb praises the merit of silence over speech in English
and TA, evaluating it using the marketable value of gold against that of silver,
with the result that whoever happens to be the target of the proverb would favor
silence over speech for obvious general knowledge about the comparative value
of the two precious minerals used in profiling speech economy. In practice, this
proverb applies to ONE specific situation or state of affairs in the world—that of
speaking, which can be captured in the conceptual metaphor, SPEAKING IS
USELESS/BAD.

This category of proverbs is a problem for the ECBT in the sense that the
theory does not allow for metaphoric mappings without transiting by literal
understanding; it is also a problem for the GCMT in the sense that the theory
stipulates multiple mappings for each proverb.

3.3. Multiple-mapping proverbs

This category accounts for what Lakoff and Turner call the GCMT and what
Honeck and Temple call “relevant-context situations.” It has to be pointed out
that this class accounts for an important number of proverbs in English and TA
(and perhaps in many other languages and cultures), all involving multiple
mappings as in the following proverbs:

“4)
Barking dogs seldom bite.
Constant dropping wears away a stone.
The leopard cannot change its spots.
®)
illi yHibb il-lallu yiShar il-layl bkillu
who like-IMPERF  the jewels stay up-IMPERF  the night whole

‘He who likes jewels stays up the whole night.’

illi fii-h 3aynay-h ma twarrii-h
who in him eyes his no show-IMPERF him
‘He who has eyes needn’t be shown anything.’

id-dwaam yingib ir-rxaam
the perseverance make holes-IMPERF the marble
‘Perseverance makes holes in marble.’

Constant dropping wears away a stone.
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It is crucial to note the potential multiplicity of specific states of affairs in which
this category of proverbs may be invoked. Various contexts in the world are
responsible for this potential multiplicity. Empirical studies, however, are needed
to tell us about the frequency of occurrence of each type of proverb in naturally-
occurring discourse.

To sum up, it was shown that proverbs come as literal and non-literal.
When they are non-literal, they may apply either to one or multiple specific states
of affairs in the world. The fact that they can be accounted for literally partly
invalidates the ECBT and GCMT for the reasons invoked earlier on. However,
the fact that they may accept single or multiple mappings partly invalidates the
GCMT.

4. Implications for translation

It has been customary to think that, in terms of its linguistic and pragmatic
dimensions, a translation enterprise is “the replacement of textual material in
one language (SL) by equivalent textual material in another language (TL)”
(Catford 1965:20, emphasis in original) or “reproducing in the receptor language
the closest natural equivalent of the SL message, first in terms of meaning and
secondly in terms of style” (Nida and Taber 1974:12). However, three comments
are in good order here, namely that (i) it is not clear how this “replacement”
operates in practice. s it a matter of lexical alignment from a source language to
a target language? The answer is definitely negative; (ii) likewise, the notion of
equivalence shared by the two conceptions of translation is, to say the least,
opaque for pedagogical purposes: What are the criteria or conditions involved in
this search for “equivalence?” and (iii) the separation between form and
meaning in the second quotation is misleading since it considers style and
meaning as two separable entities. To invoke evidence against this separation,
Cluyesenaar (1976:41) claims that “anyone who doubts the inseparability of
form and meaning cannot do better than attempt the translation even of quite
ordinary utterances.”

Translating is a complex, interdisciplinary enterprise. Its linguistic
(Catford 1965; Hatim 1997), pragmatic (Vlasenko 1993; Triki and Atari 1993;
Newmark 1995), cultural (Nida 1964; Lefevere and Bassnett 1990; Snell-Hornby
1988-1995), and cognitive dimensions (Alexieva 1993; Tabakowska 1993;
Mandelblit 1995; Maalej 2003) have been addressed, although the cognitive
dimension has comparatively received less attention because of the fairly recent
emergence of cognitive views of translation. Whatever the theoretical persuasion
of the translator, the following assumptions are unavoidable in every translation
project:

1. Linguistic expression: Nida (1964:2) rightly argues that “underlying all the
complications of translation is the fundamental fact that languages differ
radically one from the other.” These differences could lie at the level of
word building capacities, patterns of word order, techniques of linking
clauses into sentences, signals of discourse, etc. As a result, rendering
meaning in translation will, at least partly, occasion changes to the
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linguistic form of the target language: “To preserve the content of the
message the form must be changed” (Nida and Taber 1974:5). Romaine
(1994:28) suggests that “a useful way of conceptualizing differences
between languages is to think of them as varying not so much in what it is
possible to say, as what it is unavoidable to say.”

2. Constraints on concepts: Linguistic expression in a given language is
constrained by cultural factors. Thus, expressing meanings in translation is
not immune to cultural considerations, which play a crucial part in
determining the meaning conveyed. Translating unavoidably operates
linguistic changes to source texts because “each language comes with an
enormously wide range of such concepts [culturally defined frames] and
their corresponding expressions” (Lakoff 1987:312).

3. Conceptual systems: If languages unavoidably differ in expressing
concepts, then translating is not pairing two syntactic systems. As a
consequence, “accurate translation requires close correspondences across
conceptual systems” (Lakoff 1987:312). In cognitive terms, equivalence in
the experience of participants makes translating a form of “mapping from
one language to another language” (Lakoff 1987:312).

But, by far, the most important changes to language are enacted under the
influence of culture.

4.1. Translation and culture

Emphasizing the place of culture in translation, Lefevere and Bassnett (1990:8)
argue that “‘faithfulness,” then, does not enter into translation in the guise of
‘equivalence’ between words or texts, but, if at all, in the guise of an attempt to
make the target text function in the target culture the way the source text
functioned in the source culture.” Thus, the translator’s aim towards faithfulness
has to do with finding “equivalence in the experience of the participants”
(Beaugrande and Dressler 1981:216-17, emphasis in original). Ideally,
“translators must convey the same kind of experience with the same kind of
language material, and to expand, reduce, or modify textual components only as
far as necessary to minimize a divergence of experience” (Beaugrande and
Dressler 1981:216-17). This exigency of conveying the same experience through
the same linguistic material is hard to find across cultures for the reasons just
expounded.

Proverbs fall within those uses of language whereby cultures may
unavoidably conceptualize the same experiences profiling different cultural
categories. In other words, for the same specific scenes, cultures may implement
different generic scenes. Since proverbs are culture-bound, they tend to vary
across cultures in terms of the categories of experience they profile to
conceptualize states of affairs in the world, which may constitute a serious
challenge to their translatability. In the same way “universal experiences do not
necessarily lead to universal metaphors,” and since many metaphors are “based
on cultural considerations” (Kovecses 2005:4), universal experiences do not
yield universal proverbs as they are culture-dependent.
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This obviously does not entail that there are no universal proverbs that are the
product of inter-culturally shared experiences. These are not infrequent even
among culturally remote languages. A look at the Internet
(http://creativeproverbs.com) reveals a wealth of such proverbs. However, this
should not be mistaken for the huge differences in profiling the same concept
across languages and cultures.

4.2. Cognitive-pragmatic approach to translating proverbs

As a word of caution, there is need to point out that in a cognitive program for
translation, what I am calling translational process may be a misnomer. That is,
the translator may not need to translate a proverb at all since proverbs exist as
such in all cultures. Rather, the job of the translator may have to consist in
measuring the degree of conceptual correspondence/equivalence between two
languages/cultures. In other words, a translator may have to do more cognitive
than translational work. However, in case a proverb needs to be translated, as in
giving that as an exercise to students, care should be taken to raising students’
awareness about these conceptual/cognitive matters.

The translation of idioms between Arabic and English (Baker 1992; Abu-
Ssaydeh 2004; Homeidi 2004) has received a better treatment than that of
proverbs. As far as my knowledge goes, apart from El-Yasin and Al-Shehebat’s
(2005) proposal, there is in the Arabic tradition hardly any other attempt to offer
a translational model for proverbs. El-Yasin and Al-Shehebat’s (2005) offered a
translation assessment of proverbs in a novel, giving us no translation model of
proverbs based on a theoretical background, and blurring the distinction between
proverbs and idioms available in the literature. As an alternative, the present
paper aims to offer a cognitive model of proverbs translating based on data from
metaphor theory.

Mandelblit (1995) offers for metaphor translating a “Cognitive
Translation Hypothesis,” which postulates two cognitive scenarios, a “similar
mapping condition” (SMC) and a “different mapping condition” (DMC). Since a
sizeable number of proverbs is based on metaphoric mapping (Lakoff and
Turner 1989), I argue that the translation of proverbs should follow a path
similar to that of metaphor translating. In translating proverbs, the SPECIFIC
scene will keep under the same GENERIC scene across languages if the two
cultures in presence are close enough to share a SMC. If, however, the
SPECIFIC scene is invoked via a different GENERIC scene across two
languages, the two cultures are so remote from each other as to adopt a DMC. In
both cases, the translator should strive to search for the experiential, pragmatic,
equivalent GENERIC proverb that best suits a source language GENERIC
proverb. Here, the translator should show near-native, if not native knowledge,
of both the source and target cultures.

Hiraga (1991:151-161) offers a four-scenario scheme to account for the
possible combinations of metaphoric expressions and conceptual metaphors,
namely, (i) similar metaphorical concepts and similar metaphorical expressions,
(i1) similar metaphorical concepts but different metaphorical expressions, (iii)
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different metaphorical concepts but similar metaphorical expressions, and (iv)
different metaphorical concepts and different metaphorical expressions. Since
proverbs offer the same skewing as metaphors, they can be dealt with in a
similar fashion. Extrapolating from and simplifying Hiraga's scheme, I
hypothesize that the translation of proverbs comes in two scenarios, namely,

(1) similar SPECIFIC scene and similar GENERIC scene;

(i1) similar SPECIFIC scene and different GENERIC scene;

Scenario (i): similar SPECIFIC scene and similar GENERIC scene

Because mapping-free proverbs lack a mapping between generic and specific,
their translation is more straightforward. Indeed, it may be argued for this type
that they pose the least problems as they may show little variation across
languages both at the conceptual and linguistic levels as in the following

proverbs:
(6)
Never put off till tomorrow what can be done today.
la tu?ajjil 3amala l-yawmi ila I-Radi
no postpone-IMPERF work the today  to the morrow

‘Do not put off today’s work to tomorrow.’
Never put off till tomorrow what can be done today.

Indeed, where text alignment is a reality between two languages/cultures, a
memory of translation as afforded by information technology is an indicated and
useful technique to save time and energy.

Scenario (i) may be exemplified from single-mapping proverbs across
English and TA as in the following example:

7

7 kaan l-kaalem  min fiDDa ykun is-skaat Dhabb

if the speech  from silver be-IMPERF the silence gold

‘If speech is from silver, gold would be gold.’

Speech is silver, but silence is gold.

The difference between TA and English conceptualizations of speech-silence in
terms of silver-gold is a matter of semantic relations between the two. In TA, the
conceptualization of the speech-silence pair builds on epistemic conditional
thought (if-then conjunction), which “expresses the idea that the knowledge of
the truth of the hypothetical premise expressed in the protasis would be a
sufficient condition for concluding the truth of the proposition expressed in the
apodosis” (Sweetser 1990: 116). However, Sweetser (1990:116-7) argues that
there is “no logical connection between protasis and apodosis.” Instead, there is a
cultural logic in building in the database of truthful knowledge about gold on that
of silver. In English, on the other hand, the conceptualization of speech-silence is
posited in terms of the epistemic adversative conjunction “but,” but without
marking a clash in the epistemic domain between speech and silence as evidenced
by their evaluation in the knowledge domain as silver and gold, respectively. Our
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knowledge about silver and gold tells us that both of them can be acquired,
possessed, and transacted, but the latter is more valuable, which simply gets
mapped onto silver and gold. Thus, the “if” and “but” are not simply linguistic
subtleties between two languages, but, more importantly, a reflection of two
cultural models of speech and silence in TA and English.

Multiple-mapping proverbs also exist in this scenario, where proverbs across
languages/cultures show the same specific and generic scenes as in the following
case:
®)

Drabb 3aSfurayn b-Hajra

[he] beat-PERFECT bird-DUAL with stone

‘He beat two birds with one stone.’

To kill two birds with one stone.

The difference in translation is mainly what is unavoidable in both languages.
Because in TA the dual is possible, the plural is not acceptable, and because the
dual does not exist in English, the plural is used with “two birds.” Because there
is no infinitive in TA, the proverb comes in the third person masculine seen as
default gender. However, the process in Arabic and English have been
conceptualized slightly differently. TA foregrounds process (hitting) and
instrument (stone) in the act of killing birds, and backgrounds the result of it
(killing), while English foregrounds the result and the instrument, thus
backgrounding the process (hitting). The result of the process is presupposed in
Arabic while the process itself is presupposed in English.

Scenario (ii): similar SPECIFIC scene and different GENERIC scene
Scenario (ii) takes care of proverbs that show a similar specific scene and a
different generic scene across languages/cultures, and may be exemplified using
single-mapping proverbs in TA and English:
®

Swayya lal-lah w Swayya l-3abd-allah

little to Allah and little to slave Allah

‘Give some to God and take some to yourself.’

All work and no play makes Jack a dull boy.

On this scenario, the specific scene is the same in TA and English, which has to
do with balance between work and leisure. The conceptualization of the generic
scene is, however, different across the two languages/cultures. Work and leisure
in TA are conceptualized by correlating work with faith in God and leisure with
human beings, and distributing them equally by substantiating them with the
same quantifier, Swayya (some/a little). This religious profiling reflects the
complementary nature of godly and earthly matters in the everyday life of
Muslims. English, however, conceptualizes this work-leisure balance generically
by profiling it through the juxtaposition between “all” and “no.” The proverb can
be read as built around an epistemic if-then, whereby if all is work and no leisure,
then an individual becomes dull, which situation is shunned as an animal state.
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Clearly, although these two single-mapping proverbs exist in the two cultures in
presence at the generic level, they depend at the specific level on two different
cultural models of work and leisure represented generically by two different
scenes. To be able to naturally render them from one language to another, there is
need to understand the functioning of the cultures in which they originate,
whereby equivalence becomes a matter of cross-linguistic/cultural knowledge,
hence the cognitive nature of the translational process. In the absence of this, the
translational process might jeopardize translatability, producing an unnatural
rendering in a target language.
Scenario (i) may also be exemplified through multiple-mapping proverbs as

in the following cases:
(10)

mus il-mdawwar  I-kul  ka3k

not the round theall  doughnuts

‘All that is round is not doughnuts.’

All is not gold that glitters.

TA and English profile the SPECIFIC scene of the deceptiveness of appearances
using two different GENERIC scenes as in (10) above. TA profiles this using
roundness as a salient property of doughnuts, and maps this knowledge onto
deceptiveness. However, the proverb denies that roundness is salient to
doughnuts only. English, however, conceptualizes deceptiveness by warning
against correlating gold with glitter, presupposing that, even though glittering is
salient for gold, the latter shares it with other categories that should not be
mistaken for gold.

Ease of translation begins to disappear with “culturally defined frames ...
that are not shared (American baseball and Balinese calendar)” (Lakoff
1987:312). The organization of experience is crucial not only for understanding
it but also rendering/translating it into a target language/culture. In short, in
translating in general and rendering/translating proverbs in particular,
understanding the functioning of the culture in terms of the cultural models that
it lives by is crucial, and framing and organization should be preserved across
languages/cultures.

Conclusion

So far, the GCMT remains the best theory available on the market to account for
proverb understanding and production. It presents itself as a cultural, cognitive,
and pragmatic theory. It is cultural in the sense that proverbs are part of the mind,
which thrives in its cultural environment, and are invoked in directing,
instructing, and judging people in their everyday states of affairs. It is cognitive in
the sense that it offers an indirect conceptualization of these states of affairs in the
world via the metaphoric/analogical mapping suggested by the generic frame of
the proverb itself. It is also pragmatic since it depends on the uptake of a proverb
by a language user, and considers proverbs as indirect, situated ways of tackling
interaction in a socio-cultural environment.
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The ECBT, however, is a theory that calls itself conceptual, basing itself on the
theory of categorization, but ignoring conceptualization in proverb processing
and production, i.e., metaphor/analogy is denied a place in all this. It adopts a
multistage processing mechanism that has been demonstrated to be anachronistic
by the growing psycholinguistic evidence against the psychological unreality of
this multistaging. It criticizes the GCMT as structuralist, and confuses it with
structure-mapping (Gentner, 1983), which consists in mapping the schematic
structure of a SPECIFIC scene onto that of a GENERIC one. The ECBT, thus,
seems to experience a contradiction between its conceptualist claim and the
GCMT’s conceptual dimension, which consists in relating the processing and
production of proverbs to the structure of knowledge in two domains mediated
through metaphor/analogy.

As a synthesis, the paper proposed a re-working of the GCMT by drawing
categorizational and translational processes from data, instead of bending the
theory and denying the existence of proverbs that do not depend on metaphoric
mappings for their production and processing. The paper has also experimented
with the applicability of the GCMT in a translational program, and argued that
the cognitive view of proverbs is useful for rendering proverbs into various
languages/cultures, providing that translators aim at implementing their linguistic,
conceptual, and cultural knowledge of a given pair of languages/cultures. Thus,
rendering proverbs across languages/cultures becomes more like a complex
cognitive exercise in comparative linguistics, comparative metaphor, and
comparative culture.

References

Abu-Ssaydeh, Abdul-Fattah. (2004). 'Translation of English idioms into
Arabic'. Babel, 50/2:114-131.

Alexieva, Bistra. (1993). 'A cognitive approach to translation equivalence'. In P.
Zlateva (ed. & translator), Translation as Social Action: Russian and
Bulgarian Perspective, 101—109. London/New York: Routledge.

Al-Krenawi, A. (2000). Bedouin-Arab clients' use of proverbs in the therapeutic
setting. International Journal for the Advancement of Counselling, 22:91-
102.

Baker, Mona. (1992). In Other Words. London/New York: Routledge.

Beaugrande, Roger de and Wolfgang U. Dressler. (1981). Introduction to
Text Linguistics. London/New York: Longman.

Brown, W. P. (2004). 'The didactic power of metaphor in the aphoristic sayings
of proverbs'. Journal for the Study of the Old Testament, 29/2:133-154.

Catford, J. C. (1965). A Linguistic Theory of Translation: An Essay in Applied
Linguistics. London: Oxford University Press.

Colston, H. L. (2000). 'Book review'. Journal of Pragmatics, 32:627-638.

150



International Journal of Arabic-English Studies (IJAES) Vol. 10, 2009

D'Andrade, Roy. (1981). 'The cultural part of cognition'. Cognitive Science,
5/3:179-195.

El-Yasin, Mohammed K. and Abdulla K. Al-Shehabat (2005). 'Translating
proverbs'. Babel, 51/2:161-173.

Fillmore, Charles J. (1982). 'Frame semantics'. In The Linguistic Society of
Korea (ed.), Linguistics in the Morning Calm, 111—137. Seoul: Hanshin
Publishing Company.

Fox, M. V. (2004). 'The rhetoric of disjointed proverbs'. Journal for the Study of
the Old Testament, 29/2:165-177.

Gentner, Deidre. (1983). 'Structure-mapping: A theoretical framework for
analogy'. Cognitive Science, 7:155-170.

Gibbs, Raymond W. (1994). The Poetics of Mind: Figurative Thought,
Language, and Understanding. Cambridge: Cambridge University Press.

. (2001). 'Proverbial themes we live by'. Poetics, 29:167-188.

. (2002). 'A new look at literal meaning in understanding what is said
and implicated'. Journal of Pragmatics, 34:457-486.

. (2006). Embodiment and Cognitive Science. Cambridge: Cambridge
University Press.

Gibbs, Raymond W. and Dinara A. Beitel. (1995). 'What proverb
understanding reveals about how people think'. Psychological Bulletin,
118/1:133-154.

Grice, H. Paul. (1975). 'Logic and conversation'. In Peter Cole & J. L. Morgan
(eds.), Syntax and Semantics: Speech Acts (volume III), 41—58. New
York/London: Academic Press.

Haas, H. A. (2002). 'Extending the search for folk personality constructs: The
dimensionality of the personality-relevant proverb domain'. Journal of
Personality and Social Psychology, 82/4:594-609.

Hatim, Basil. (1997). Communication across Cultures: Translation Theory and
Contrastive Text Linguistics. Exeter: University of Exeter Press.

Hiraga, Masako K. (1991). 'Metaphor and comparative cultures'. In P. G.
Fendos (ed.), Cross-cultural Communication: East and West (volume I1l),
149—166. Taiwan: T'ai Ch'eng Publishing in Tainan.

Homeidi, Moheiddine A. (2004). 'Arabic translation across cultures'. Babel,
50/1:13-27.

Honeck, Richard P. & Jon G. Temple (1994). 'Proverbs: The Extended
Conceptual Base and Great Chain Metaphor theories'. Metaphor and
Symbolic Activity, 9/2:85-112.

Honeck, Richard P., & J. Weldge (1997). 'Creation of proverbial wisdom in
the laboratory'. Journal of Psycholinguistic Research, 26/6:605-629.
Kovecses, Zoltan. (2002). Metaphor: A Practical Introduction. Oxford: Oxford

University Press.
. (2005). Metaphor in Culture: Universality and Variation. Cambridge:
Cambridge University Press.

151



Maalej A Cognitive-Pragmatic Perspective on Proverbs and Its Implications...

Lakoff, George. (1987). Women, Fire, and Dangerous Things: What Categories
Reveal about the Mind. Chicago/London: The University of Chicago
Press.

Lakoff, George and Mark Johnson (1980). Metaphors We Live By.
Chicago/London: The University of Chicago Press.

. (1999). Philosophy in the Flesh: The Embodied Mind and its Challenge
to Western Thought. New York: Basic Books.

Lakoff, George and Mark Turner (1989). More than Cool Reason: A Field
Guide to Poetic Metaphor. Chicago/London: The University of Chicago
Press.

Lawal, A., B. Ajayi and W. Raji. (1997). 'A pragmatic study of selected pairs
of Yoruba proverbs'. Journal of Pragmatics, 27:635-652.

Lefevere, A. and S. Bassnett. (1990). 'Introduction: Proust’s Grandmother and
the Thousand and One Nights. The ‘cultural turn’ in translation studies'. In
S. Bassnett & A. Lefevere (eds.), Translation, History and Culture, 1—13.
Great Britain: Pinter Publishers.

Maalej, Zouhair. (2003). 'Guidelines for the translation of English nominal
compounds into Arabic: A computational discourse model'. Tunisian
Review of Modern Languages, 11:139-167.

Mandelblit, Nili. (1995). 'The cognitive view of metaphor and its implications
for translation theory'. In Translation and Meaning PART 3, 483—495.
Maastricht: Universitaire Press.

Marmaridou, Sophia S. A. (2000). Pragmatic Meaning and Cognition.
Amsterdam and Philadelphia: John Benjamins Publishing Company.
Newmark, Peter. (1995). A Textbook of Translation. New York/London:

Phoenix ELT.

Nida, Eugene A. (1964). 'Linguistics and ethnology in translation-problems'. In
D. Hymes (ed.), Language in Culture and Society: A Reader in Linguistics
and Anthropology, 90—97. New York: Harper & Row.

Nida, Eugene and Charles R. Taber. (1974). The Theory and Practice of
Translation. Leiden: E. J. Brill.

Romaine, Suzanne. (1994). Language in Society: An Introduction to
Sociolinguistics. Oxford: Oxford University Press

Searle, John R. (1979). 'Metaphor'. In Andrew Ortony (ed.), Metaphor and
Thought, 92—123. London/New York: Cambridge University Press.

Shore, Bradd. (1996). Culture in Mind: Cognition, Culture, and the Problems of
Meaning. New Y ork/Oxford: Oxford University Press.

Snell-Hornby, Mary. (1988-1995). Translation Studies: An Integrated Approach
(Revised edition). Amsterdam and Philadelphia: John Benjamins
Publishing Company.

Sperber, Dan and Deidre Wilson. (1995). Relevance: Communication and
Cognition (2 ed.). Oxford/Cambridge: Blackwell.

Sweetser, Eve. (1990). From Etymology to Pragmatics: Metaphorical and
Cultural Aspects of Semantic Structure. Cambridge: Cambridge
University Press.

152



International Journal of Arabic-English Studies (IJAES) Vol. 10, 2009

Tabakowska, Elzbieta. (1993). Cognitive Linguistics and Poetics of Translation.
Tiibingen: Gunter Narr Verlag.

Temple, Jon G. and Richard P. Honeck. (1999). 'Proverb comprehension: The

primacy of literal meaning'. Journal of Psycholinguistic Research,
28/1:41-70.

Triki, Mounir and Omar Atari. (1993). 'Implicitness in translation: An exercise

in pragmatics and discourse analysis'. Journal of Literary Semantics,
22/3:239-251.

Turner, Mark. (1991). Reading Minds: The Study of English in the Age of
Cognitive Science. Princeton: Princeton University Press.

. (1996). The Literary Mind: The Origins of Thought and Language. New
York/Oxford: Oxford University Press.

. (2000). Death is the Mother of Beauty: Mind, Metaphor, Criticism.
New Zealand: Cybereditions.

Vlasenko, S. V. (1993). 'On pragmatic aspects of translation'. In Proceedings of
the XIII FIT World Congress, 642—648.

153



Maalej A Cognitive-Pragmatic Perspective on Proverbs and Its Implications...

154




<<
  /ASCII85EncodePages false
  /AllowTransparency false
  /AutoPositionEPSFiles true
  /AutoRotatePages /None
  /Binding /Left
  /CalGrayProfile (Dot Gain 20%)
  /CalRGBProfile (sRGB IEC61966-2.1)
  /CalCMYKProfile (U.S. Web Coated \050SWOP\051 v2)
  /sRGBProfile (sRGB IEC61966-2.1)
  /CannotEmbedFontPolicy /Error
  /CompatibilityLevel 1.3
  /CompressObjects /Tags
  /CompressPages true
  /ConvertImagesToIndexed true
  /PassThroughJPEGImages true
  /CreateJDFFile false
  /CreateJobTicket false
  /DefaultRenderingIntent /Default
  /DetectBlends true
  /DetectCurves 0.0000
  /ColorConversionStrategy /CMYK
  /DoThumbnails false
  /EmbedAllFonts true
  /EmbedOpenType false
  /ParseICCProfilesInComments true
  /EmbedJobOptions true
  /DSCReportingLevel 0
  /EmitDSCWarnings false
  /EndPage -1
  /ImageMemory 1048576
  /LockDistillerParams false
  /MaxSubsetPct 100
  /Optimize true
  /OPM 1
  /ParseDSCComments true
  /ParseDSCCommentsForDocInfo true
  /PreserveCopyPage true
  /PreserveDICMYKValues true
  /PreserveEPSInfo true
  /PreserveFlatness true
  /PreserveHalftoneInfo true
  /PreserveOPIComments true
  /PreserveOverprintSettings true
  /StartPage 1
  /SubsetFonts true
  /TransferFunctionInfo /Apply
  /UCRandBGInfo /Preserve
  /UsePrologue false
  /ColorSettingsFile ()
  /AlwaysEmbed [ true
  ]
  /NeverEmbed [ true
  ]
  /AntiAliasColorImages false
  /CropColorImages true
  /ColorImageMinResolution 300
  /ColorImageMinResolutionPolicy /OK
  /DownsampleColorImages true
  /ColorImageDownsampleType /Bicubic
  /ColorImageResolution 300
  /ColorImageDepth -1
  /ColorImageMinDownsampleDepth 1
  /ColorImageDownsampleThreshold 1.50000
  /EncodeColorImages true
  /ColorImageFilter /DCTEncode
  /AutoFilterColorImages true
  /ColorImageAutoFilterStrategy /JPEG
  /ColorACSImageDict <<
    /QFactor 0.15
    /HSamples [1 1 1 1] /VSamples [1 1 1 1]
  >>
  /ColorImageDict <<
    /QFactor 0.15
    /HSamples [1 1 1 1] /VSamples [1 1 1 1]
  >>
  /JPEG2000ColorACSImageDict <<
    /TileWidth 256
    /TileHeight 256
    /Quality 30
  >>
  /JPEG2000ColorImageDict <<
    /TileWidth 256
    /TileHeight 256
    /Quality 30
  >>
  /AntiAliasGrayImages false
  /CropGrayImages true
  /GrayImageMinResolution 300
  /GrayImageMinResolutionPolicy /OK
  /DownsampleGrayImages true
  /GrayImageDownsampleType /Bicubic
  /GrayImageResolution 300
  /GrayImageDepth -1
  /GrayImageMinDownsampleDepth 2
  /GrayImageDownsampleThreshold 1.50000
  /EncodeGrayImages true
  /GrayImageFilter /DCTEncode
  /AutoFilterGrayImages true
  /GrayImageAutoFilterStrategy /JPEG
  /GrayACSImageDict <<
    /QFactor 0.15
    /HSamples [1 1 1 1] /VSamples [1 1 1 1]
  >>
  /GrayImageDict <<
    /QFactor 0.15
    /HSamples [1 1 1 1] /VSamples [1 1 1 1]
  >>
  /JPEG2000GrayACSImageDict <<
    /TileWidth 256
    /TileHeight 256
    /Quality 30
  >>
  /JPEG2000GrayImageDict <<
    /TileWidth 256
    /TileHeight 256
    /Quality 30
  >>
  /AntiAliasMonoImages false
  /CropMonoImages true
  /MonoImageMinResolution 1200
  /MonoImageMinResolutionPolicy /OK
  /DownsampleMonoImages true
  /MonoImageDownsampleType /Bicubic
  /MonoImageResolution 1200
  /MonoImageDepth -1
  /MonoImageDownsampleThreshold 1.50000
  /EncodeMonoImages true
  /MonoImageFilter /CCITTFaxEncode
  /MonoImageDict <<
    /K -1
  >>
  /AllowPSXObjects false
  /CheckCompliance [
    /None
  ]
  /PDFX1aCheck false
  /PDFX3Check false
  /PDFXCompliantPDFOnly false
  /PDFXNoTrimBoxError true
  /PDFXTrimBoxToMediaBoxOffset [
    0.00000
    0.00000
    0.00000
    0.00000
  ]
  /PDFXSetBleedBoxToMediaBox true
  /PDFXBleedBoxToTrimBoxOffset [
    0.00000
    0.00000
    0.00000
    0.00000
  ]
  /PDFXOutputIntentProfile (None)
  /PDFXOutputConditionIdentifier ()
  /PDFXOutputCondition ()
  /PDFXRegistryName ()
  /PDFXTrapped /False

  /SyntheticBoldness 1.000000
  /Description <<

    /CHS <FEFF4f7f75288fd94e9b8bbe5b9a521b5efa7684002000410064006f006200650020005000440046002065876863900275284e8e9ad88d2891cf76845370524d53705237300260a853ef4ee54f7f75280020004100630072006f0062006100740020548c002000410064006f00620065002000520065006100640065007200200035002e003000204ee553ca66f49ad87248672c676562535f00521b5efa768400200050004400460020658768633002000d>
    /CHT <FEFF4f7f752890194e9b8a2d7f6e5efa7acb7684002000410064006f006200650020005000440046002065874ef69069752865bc9ad854c18cea76845370524d5370523786557406300260a853ef4ee54f7f75280020004100630072006f0062006100740020548c002000410064006f00620065002000520065006100640065007200200035002e003000204ee553ca66f49ad87248672c4f86958b555f5df25efa7acb76840020005000440046002065874ef63002000d>
    /CZE <>
    /DAN <>
    /DEU <>
    /ESP <>
    /FRA <>
    /GRE <>

    /HRV (Za stvaranje Adobe PDF dokumenata najpogodnijih za visokokvalitetni ispis prije tiskanja koristite ove postavke.  Stvoreni PDF dokumenti mogu se otvoriti Acrobat i Adobe Reader 5.0 i kasnijim verzijama.)
    /HUN <>
    /ITA <>
    /JPN <FEFF9ad854c18cea306a30d730ea30d730ec30b951fa529b7528002000410064006f0062006500200050004400460020658766f8306e4f5c6210306b4f7f75283057307e305930023053306e8a2d5b9a30674f5c62103055308c305f0020005000440046002030d530a130a430eb306f3001004100630072006f0062006100740020304a30883073002000410064006f00620065002000520065006100640065007200200035002e003000204ee5964d3067958b304f30533068304c3067304d307e305930023053306e8a2d5b9a306b306f30d530a930f330c8306e57cb30818fbc307f304c5fc59808306730593002000d>
    /KOR <FEFFc7740020c124c815c7440020c0acc6a9d558c5ec0020ace0d488c9c80020c2dcd5d80020c778c1c4c5d00020ac00c7a50020c801d569d55c002000410064006f0062006500200050004400460020bb38c11cb97c0020c791c131d569b2c8b2e4002e0020c774b807ac8c0020c791c131b41c00200050004400460020bb38c11cb2940020004100630072006f0062006100740020bc0f002000410064006f00620065002000520065006100640065007200200035002e00300020c774c0c1c5d0c11c0020c5f40020c2180020c788c2b5b2c8b2e4002e000d>
    /NLD (Gebruik deze instellingen om Adobe PDF-documenten te maken die zijn geoptimaliseerd voor prepress-afdrukken van hoge kwaliteit. De gemaakte PDF-documenten kunnen worden geopend met Acrobat en Adobe Reader 5.0 en hoger.)
    /NOR <>
    /POL <>
    /PTB <>
    /RUM <>
    /RUS <>
    /SLV <>
    /SUO <>
    /SVE <>
    /TUR <>
    /ENU (Use these settings to create Adobe PDF documents best suited for high-quality prepress printing.  Created PDF documents can be opened with Acrobat and Adobe Reader 5.0 and later.)
  >>
  /Namespace [
    (Adobe)
    (Common)
    (1.0)
  ]
  /OtherNamespaces [
    <<
      /AsReaderSpreads false
      /CropImagesToFrames true
      /ErrorControl /WarnAndContinue
      /FlattenerIgnoreSpreadOverrides false
      /IncludeGuidesGrids false
      /IncludeNonPrinting false
      /IncludeSlug false
      /Namespace [
        (Adobe)
        (InDesign)
        (4.0)
      ]
      /OmitPlacedBitmaps false
      /OmitPlacedEPS false
      /OmitPlacedPDF false
      /SimulateOverprint /Legacy
    >>
    <<
      /AddBleedMarks false
      /AddColorBars false
      /AddCropMarks false
      /AddPageInfo false
      /AddRegMarks false
      /ConvertColors /ConvertToCMYK
      /DestinationProfileName ()
      /DestinationProfileSelector /DocumentCMYK
      /Downsample16BitImages true
      /FlattenerPreset <<
        /PresetSelector /MediumResolution
      >>
      /FormElements false
      /GenerateStructure false
      /IncludeBookmarks false
      /IncludeHyperlinks false
      /IncludeInteractive false
      /IncludeLayers false
      /IncludeProfiles false
      /MultimediaHandling /UseObjectSettings
      /Namespace [
        (Adobe)
        (CreativeSuite)
        (2.0)
      ]
      /PDFXOutputIntentProfileSelector /DocumentCMYK
      /PreserveEditing true
      /UntaggedCMYKHandling /LeaveUntagged
      /UntaggedRGBHandling /UseDocumentProfile
      /UseDocumentBleed false
    >>
  ]
>> setdistillerparams
<<
  /HWResolution [2540 2540]
  /PageSize [612.000 792.000]
>> setpagedevice


